pioneering work on She'erith Hapleitah. When I decided to follow suit, he helped guide my research with sage advice and challenging counsel. I equally owe a profound debt of gratitude to my teacher Yisrael Gutman who played a critical role in helping this project come to fruition. He has been unflagging in his support and encouragement, and, despite many calls on his time, read the manuscript closely and provided me with invaluable guidance. I, like many others, find his generosity of spirit a source of wonder and inspiration. In my first years as a student of history Professor Yehoshua Arieli took me under his wing and through his teaching and person initiated me into the work and public responsibility of the historian. In those early years I also began to study with George Mosse, a frequent visitor to Jerusalem. Happily, what began as excited admiration matured into a lifelong friendship and each and every time we met over the last decade George urged me to write this book. Given how things turned out, I am especially sorry it was so long in the making. George may sadly be gone but his humanity and unique ability to cut through to the heart of things continues to resonate through my life undiminished.
My association with the International Center for Advanced Studies at Yad Vashem in 1999 allowed me to reenter the world of research while a Koerner Visiting Fellowship at the Oxford Centre for Hebrew and Jewish Studies granted me a year of friendly support and productive peace midst the sylvan beauty of Yarnton Manor. The Melton Center for Jewish Education, my academic home in the Hebrew University, is justifiably known for the intellectual ferment and generous collegiality that I have been fortunate enough to share. I owe a special vote of thanks to my friend and mentor Michael Rosenak, to Carmen Sharon, the Administrative Director, whose friendship and concern went far beyond the call of duty, and Vivienne Burstein who graciously granted me academic assistance every step of the way. I should also like to acknowledge the ix As the impending defeat of Nazi Germany grew closer and the hope of possible liberation more tangible, the thoughts of the concentration camp inmates in Germany increasingly turned to the fate of those who would be lucky enough to survive. It is in this context that the term She'erith Hapleitah, the biblical concept of the saved or surviving remnant, comes to describe those who would survive to see the Allied victory. Apparently the first recorded reference to She'erith Hapleitah appears in the Channukah 5705 ( November-December 1944) number of Nitzotz (The Spark), the underground organ of the Irgun Brith Zion in the Kovno Ghetto, which began to appear in Kaufering, a sub-camp of Dachau, to which the last remnants of the Ghetto had been deported five months earlier. In the five extant issues of the paper (two were lost) the term She'erith Hapleitah is freely used to describe those who would hopefully survive, suggesting that it was already an integral part of shared language in Kaufering even before Nitzotz was reissued. In certain cases the term refers to survivors throughout Europe and in others is restricted to those who would remain alive in Bavaria; sometimes the focus was on physical survival but at other times it was bound up with both personal survival and the rebirth of Jewish life in Palestine, a task for which they, "the generation of the desert," needed to steel themselves. The earliest mention of the term appears in Genesis 32:9 when Jacob, who was greatly distressed about his imminent reunion with Esau after so many years of estrangement, divided his people and property into two camps saying: "If Esau come to the one camp and smite it, then the camp [hanish'ar lifleitah] which is left shall escape." Already this enunciates in a preliminary way the themes of danger, destruction and the survival of a remnant that carries the promise of the future. The redemptive theme becomes central to Isaiah's usage as can be seen in his prophecy to Hizqiyyahu regarding Sanheriv, King of Ashur: "And the remnant that is escaped of the house of Yehuda shall yet again take root downwards, and bear fruit upwards. In the aftermath of the Holocaust the term, in its broadest construction, connoted the saved remnant, that is to say, all European Jews who survived the Nazi onslaught including the hundreds of thousands of Polish, Baltic and Russian Jews deported to the interior of the Soviet Union for political reasons or as part of Stalin's "scorched earth" policy. In a more limited sense She'erith Hapleitah referred to the collective identity of some 300,000 displaced persons in Occupied Germany, Austria and Italy who turned their backs on their former lives and actively sought to leave Europe for Palestine and many other destinations. Having escaped the unavoidable constraints of rebuilding their former lives and now living temporarily under American protection in a land they despised, it was primarily these survivors who publicly identified themselves as the Surviving Remnant. For some of the leaders of this unique community driven by a sense of historical responsibility, She'erith Hapleitah was also viewed as the saving remnant who were called upon to play a formative role in shaping the Jewish future. In the words of Samuel Gringauz, one of their prominent leaders:
The Sherit Hapleta sees as its task to symbolize the Jewish national tragedy zzz this task is viewed zzz as one laid upon it by destiny and history regardless of the strength of its bearers zzz The Sherit Hapleta must demonstrate to all Jews everywhere their involvement in a common fate zzz Jewish unity for them is no political program but an actual and living fact of experience. This is why they feel themselves prophets of a national rebirth zzz and of being the backbone of its realization zzz For international Zionism the Sherit Hapleta is an argument, a strength, a reserve zzz Without the situation of the DP's as a basis of appeal, American Jewry could not be mobilized so effectively for the upbuilding of Palestine, nor could the Jews of other lands be nationally awakened and united. Thus the Sherit Hapleta feels today that it is the dynamic force of the Jewish future. 4 The discussion opens towards the end of 1944 as the Second World War is entering its final stages and in the concentration camps of Germany, the inmates take their first steps towards preparing for liberation. The narrative draws to a close in early 1947 when She'erith Hapleitah is well established and the major institutions that will accompany it to its dissolution in 1948-1949 are firmly in place. It has not been our intention, furthermore, to write a comprehensive history of this brief, albeit pregnant moment in history. We wish to focus on the internal history of a unique community that had abandoned its past and was yet to find its future. Much of what has been written to date looks at She'erith Hapleitah through the eyes of others and thus has often failed to disclose their richly complex inner life. Our concern is with this dynamic community of survivors itself, its people, movements, ideas, institutions and selfunderstanding, how it grappled with the unbearable weight of the past, the strains of the present and the shape of a different future. She'erith Hapleitah as subjects rather than as objects of history is what we seek to uncover.
Thus, a good few months before the war was over the seeds of survivor organization were germinating in Buchenwald, in the numerous satellite camps of Dachau and elsewhere. On the morrow of liberation of the camps in April-May 1945 we already witness a flurry of activity amongst the survivors that naturally focused on the pressing problems of food, health, shelter, clothing, the search for family and a safe future but which, over the next few months, rapidly elaborated itself into a network of representative and camp councils, political movements, newspapers, youth groups, children's homes and schools, vocational training and a wide range of cultural pursuits. Amidst this remarkable effort at selfrehabilitation in the most unpromising of circumstances, we also find the first sustained public attempt to grapple with both the implications of the Shoah and some of the major questions of post-Holocaust Jewish life: who would lead the Jewish world with the demise of European Jewry? How would Jewish life and faith change in the aftermath? How should the Jewish people relate to those that turned on them or that stood by in their hour of need? How should they relate to the civilization that for so many Jews held out the promise of a more humane future? In a profound sense She'erith Hapleitah served as a formative bridge between the Holocaust and what was to come after.
Despite its importance and some early attention, the inner history of She'erith Hapleitah has suffered neglect and, until recently, was almost a forgotten history. In 1947 comprehensive reports were published by Leo Srole, 5 the social welfare officer of United Nations Relief and Rehabilitation Administration (UNRRA) in the Landsberg camp, by Koppel Pinson 6 the well-known historian who directed the Education Department of the Joint Distribution Committee in Germany and by Chaim Hoffman (Yachil) 7 who headed the Palestinian Delegation to Occupied Germany. In 1953 Leo Schwarz who served as director of the JDC in Germany from 1946 to 1947 published the first and to date the only full-scale history of She'erith Hapleitah in Germany. 8 It appears that initially only those who worked with the survivors in Germany saw the broader historical implications of their personal engagement.
Over the next twenty years very little was written on the subject and it was in 1970, twenty-five years after the liberation of the camps, that the picture begins to change: Zemach Zemarion who himself served with She'erith Hapleitah in Occupied Germany published his survey of survivor newspapers as an expression of their most pressing concerns 9 while Yehuda Bauer published his study on the Brichah, the illegal or semi-legal movement of some 250,000 Jews from Eastern Europe primarily to the American Zones of Occupied Germany and Austria. 10 Bauer concluded that from mid-1944 to October 1945, when the first Palestinian emissaries were integrated into this clandestine activity, the Brichah, which quietly received financial help from the JDC, was entirely the initiative and work of survivors. This went against the grain of conventional wisdom and, in some quarters, is still looked at skeptically despite additional research that has confirmed Bauer's conclusions. 11 In a parallel study Bauer suggested that in the larger scheme of things this movement was also of critical importance in the creation of the State of Israel, a theme that will be addressed below. 12 How, then, does one account for this seeming neglect when rich archival material was readily available to historians in both Israel and abroad? First, it was perhaps to be expected that the brief moment of She'erith Hapleitah on the stage of history would be overshadowed by the devastation of the Holocaust on the one hand and the revolutionary promise of Jewish statehood on the other. In addition the widespread sense, both secular and religious, that the move from Holocaust to Rebirth was ineluctable, almost preordained, meant that the stormy and uncertain progression of events from May 1945 to May of 1948 was lost from view. If what happened was inevitable, there was scant need to trace the detailed unfolding of events while carefully assessing the concrete contributions of those involved. This lack of attention to detail was reinforced in Israel by the widespread, close to axiomatic assumption that the underground fighting forces had pushed out the British and, in their military victory over the Arabs, achieved statehood.
If it became apparent that statehood was not a direct outcome of the Holocaust and that, in fact, the destruction of the human hinterland of the Zionist movement in Eastern Europe almost precluded the achievement of Jewish sovereignty, this might open the way to new interpretations of the move from Holocaust to Homeland. And, indeed, this is what has happened. A series of new studies tracing the interrelationship of British, American and Zionist diplomacy in the aftermath of the Second World War rendered the compelling story of the phoenix rising from the ashes somewhat suspect and suggested in its stead a story of turbulent ups and downs with no certain outcome. 13 Some historians of Zionism have gone so far as to suggest that Jewish statehood was achieved at the last moment in a political constellation that, in point of fact, did not favor the success of the Zionist endeavor. In his conclusion to A History of Zionism Walter Laqueur argues that: "The Jewish state came into being at the very time when Zionism had lost its erstwhile raison d'etre: to provide an answer to the plight of east European Jewry. The United Nations decision of November 1947 was in all probability the last opportunity for the Zionist movement to achieve a breakthrough." 14 Historians of the period, nonetheless, were slow to revise their estimate of the minor role allotted to She'erith Hapleitah itself in these developments. Part of the explanation might lie in the focus of these studies which unthinkingly cast the survivors into a subsidiary role of supplicants: their basic necessities were supplied by the US Army, their camps were administered by UNRRA, they were supported by the Joint, inspired by soldiers of the Jewish Brigade, guided politically by the Palestinian Delegation, led over the Alps and transported to Palestine by the Mossad Le-Aliyah Bet and their political fate was ultimately determined by the domestic pressure of American Jewry and the creation of the State of Israel. While this description is not without truth it does tend, without ill intent, to cast She'erith Hapleitah into a supine role and deprives them of a will of their own.
This image of passivity was rendered more plausible, moreover, by a pervasive stereotype that portrayed survivors as broken and helpless, ground to dust by unspeakable torture, a view that began to circulate
